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caused and it cannot have such a 'karana samavayiny
uttaravastha5 (posterior to the causal inheranoe). Hence it
cannot be destroyed.

HepSy ; If destruction means that the object goes to
the state immediately succeeding its upadana karana; then
the qualification-viz. 'samavayikarana* (inhering cause) is
useless. As such one has to admit that J'Brahma svarupa-
bhivyakir (manifestation of Brahman) is the same as 'avi-
dya hivritti\ Further if the qualification 'samavayikarana*
is retained then there cannot be the dispelling or destruc-
tion of the blackness of the atom and of the 'pragabhava*
(prior non-existence) as well.

Objections Ajnana is different from abhava, like
the self. Hence it can be dispelled.

Reply ; A counter inference can be given : Ajnana
is different from ^sat', like the 'pragabhava'.   Hence it
can be dispelled.

Objection : Which is the better inference of the
two ?

Reply : The second inference is the better since it
brings out plainly how jnana sublates or contradicts ajnana,

Objection : Then, even when we know that the self
is different from the body, the adhyasa does not seem to
disappear.

RepSy s Adhyasa disappears not because there is the
knowledge of distinction, but because there is the appre-
hension of Brahman arising from the knowledge of Brah-
man conveyed by the Mahavakyas (conclusive scriptural
statements).